《The Sermon Bible Commentary – 1 Timothy》(William R. Nicoll)
Editor
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In 1885 Nicoll was forced to retire from pastoral ministry after an attack of typhoid had badly damaged his lung. In 1886 he moved south to London, which became the base for the rest of his life. With the support of Hodder and Stoughton he founded the British Weekly, a Nonconformist newspaper, which also gained great influence over opinion in the churches in Scotland.

Nicoll secured many writers of exceptional talent for his paper (including Marcus Dods, J. M. Barrie, Ian Maclaren, Alexander Whyte, Alexander Maclaren, and James Denney), to which he added his own considerable talents as a contributor. He began a highly popular feature, "Correspondence of Claudius Clear", which enabled him to share his interests and his reading with his readers. He was also the founding editor of The Bookman from 1891, and acted as chief literary adviser to the publishing firm of Hodder & Stoughton.

Among his other enterprises were The Expositor's Bible and The Theological Educator. He edited The Expositor's Greek Testament (from 1897), and a series of Contemporary Writers (from 1894), and of Literary Lives (from 1904).

He projected but never wrote a history of The Victorian Era in English Literature, and edited, with T. J. Wise, two volumes of Literary Anecdotes of the Nineteenth Century. He was knighted in 1909, ostensibly for his literrary work, but in reality probably more for his long-term support for the Liberal Party. He was appointed to the Order of the Companions of Honour (CH) in the 1921 Birthday Honours.

01 Chapter 1 
Verse 5
1 Timothy 1:5
I. Taking the declaration of the text in its simplicity, and looking out over the Christian world, we are disposed, simply enough, perhaps, on our part, to say what a pity it is that people do not oftener ask themselves amidst all their conscientious observance of Christianity, and all their lifelong toil to do their duty by it, whereunto it all tends; what is the one general effect which He who ordained Christianity as a great commandment for us intended it to produce? Our text points to the fact that the end of the commandment is love; and it goes deeper than that, it shows us out of what love ought to spring. Now if there be a defect of water down in the stream we may expect to find its fountain yielding but scantily. There it will be that the origin of the mischief must be sought, and there that the remedy must be applied. It may appear that the springs are shallow and want deepening, or are uncared for and have been choked up, or both these faults may exist together. "Now the end of the commandment is love, out of a pure heart, and of a good conscience, and of faith unfeigned."

II. These latter clauses may be regarded as a limitation, a conditioning of the love which is the end of the commandment. The stream is not to receive impure accession, nor is it to lose its distinctive character and quality; and this negative meaning of such expressions in Scripture has ever been the more welcome one in the Church. They have not only a negative, but they have also a strong positive and declaratory force full of instruction to us of this day. The pure heart in our text, out of which that charity which is the end of the commandment is to spring, is plainly of this kind, singleness of purpose without admixture of side aims and selfish views; and here is one chief root of the evil among ourselves, that the stream with us does not run pure, our hearts are not set, our lives are not devoted to the simple glorification of God by Christ, but to the furtherance of some certain system of opinions or some defined set of agencies which have gathered round, and, for us, embodied the great central purpose of Christianity.

III. "Faith unfeigned" and a "conscience void of offence" are the real source of charity; and the charity which flows from them is no breaker down of conscientious conviction nor of doctrinal purity, no bringer in of indifferentism. That charity which necessitates compromise is of the world, and not of Christ. We need not surrender our differences; they are engraved into the very texture of our conscious life; the faith has taken hold of our hearts by these means. If we were to surrender them, in many cases not the differing belief would be our lot, but the gulf of fatal unbelief. Nay, let us evermore cherish them, seeing that with them is bound up the consistency of our inner life, the unfeignedness of our faith. Let us remember that not victory over one another, not victory in this world at all, is "the end of the commandment," that every blow struck at a member of Christ is a loss to the Church of Christ—a loss to him that is stricken, but a far greater loss to him who strikes.

H. Alford, Penny Pulpit, New Series, No. 306.

References: 1 Timothy 1:8.—L. D. Bevan, Christian World Pulpit, vol. vi., p. 404. 1 Timothy 1:8-11.—H. W. Beecher, Ibid., vol. xxiii., p. 147. 1 Timothy 1:8-17.—Expositor, 1st series, vol. ii., p. 131.



Verse 9
1 Timothy 1:9
The Law our Schoolmaster.

There are some points in which we feel practically that we are not under the law, but dead to it; that the law is not made for us; but do we think, therefore, that we may surrender, rob and burn, or do we not feel that such a notion would be little short of madness? We are not under the law, because we do not need it. And just of this kind is that general freedom from the law of which St. Paul speaks, as the high privilege of true Christians.

I. There is no doubt that the Gospel wishes to consider us as generally dead to the law, in order that we may really become so continually more and more. It supposes that the Spirit of God, presenting to our minds the sight of God's love in Christ, sets us free from the law of sin and death; that is, that a sense of thankfulness to God, and love of God and of Christ, will be so strong a motive that we shall, generally speaking, need no other, that it will so work upon us as to make us feel good, easy, and delightful, and thus to become dead to the law. And there is no doubt, also, that that same freedom from the law, which we ourselves experience daily in respect of some particular great crimes, that very freedom is felt by good men in many other points, where it may be that we ourselves do not feel it. A common instance may be given with respect to prayer and the outward worship of God. There are a great many who feel this as a duty; but there are many also to whom it is not so much a duty as a privilege and a pleasure; and these are dead to the law which commands us to be instant in prayer, just as we, in general, are dead to the law which commands us to do no murder.

II. But observe that St. Paul does not suppose the best Christian to be without the law altogether; there will ever be some points in which he will need to remember it. And so it is unkindness, rather than kindness, and a very mischievous mistake, to forget that here, in this our preparatory life, the law cannot cease altogether with any one; that it is not possible to find a perfect sense and feeling of right existing in every action; nay, that it is even unreasonable to seem to expect it. Punishment will exist eternally so long as there is evil, and the only way of remaining for ever entirely strangers to it is by adhering for ever and entirely to good.

T. Arnold, Sermons, vol. iv., p. 69.





Verse 11
1 Timothy 1:11
We have here—

I. A recommendation of the Gospel; and this we see lies in two things, in its having such an Author; it is "the Gospel of the blessed God"; and, secondly, in its being in itself of such a nature or character; it is "the glorious Gospel." Here are two points that lie much across the line of our present thinking, which tends to make little of God, and to put the universe in the place of God, and also to make little of the Gospel, and see in it no glory. But as Christians we are bound to resist these tendencies, and to exalt the Gospel as having such an Author, and also as being what it is in its own nature. The Gospel is glorious (1) in its doctrines, (2) in its morals, (3) in its ordinances.

II. Consider our duty towards the Gospel. It was, says Paul, committed to my trust. He was a steward, and a good steward of the manifold grace of God. How manifold has that grace been in, and with him. He is still, after eighteen hundred years, a front actor in the scene of human things. His words are carried, by those who will themselves be immortal, into the darkest places of the world's sin and misery. How shall we who are Christians meet this duty of stewardship? There is (1).the duty of preservation. Is he a steward who suffers the property to be wasted and dilapidated, with which he is entrusted? Let us remember Paul's own words here, "I have fought a good fight, I have finished my course, I have kept the faith." (2) The duty of transmission. We are to do what we can to bring more truth out of God's word; but we shall never succeed if we break our succession with the past, and do not hand on its treasures to the future. (3) The duty of diffusion.

J. Cairns, Christ the Morning Star, p. 352.



I. The Gospel declares itself to be God's greatest answer to man's greatest want. The Gospel does not profess to be one answer among many. It claims to be the one answer which God makes to the problem of sin, and the agony of sorrow. The Gospel does not speak with hesitating, diffident tone. It does not put itself in an excusatory attitude. It does not ask to be heard on sufferance, and to be judged by some modified law of criticism. It stands clear out in the daylight. It says, in personal language, "If any man thirst, let him come unto Me and drink." So far it establishes some claim on our attention, if not upon our confidence, by its very boldness, by the heroic sentiment that is in it. It is one of two things. The issue is an issue sharply defined. Either the Gospel is the most gigantic and self-convicting imposition, or it merits the epithet "glorious," as describing its scope, and its Divine meaning. The Gospel of the blessed God claims to be as necessary to redemption, and sanctification, and glorification of the soul as the sun, the air, the dew, the earth claim to be necessary to the growth of your food, and to the maintenance of your physical system.

II. Being God's greatest answer to man's greatest want, the Gospel must supply that which is most needful to man. Let us suppose that it is admitted that man is a sinner. The thing most acceptable to man under such circumstances is pardon. This is precisely what the Gospel proposes to give to all who accept it. Through this Man, Christ Jesus, is preached unto you the forgiveness of sins. He who sees and feels the darkness of guilt will best comprehend, and most truly appreciate the lustre and dazzling effulgence of God's great offer of redemption. Pardon is not enough. When God pardons, there is another step involved, and another element enters into consideration. Man becomes not only pardoned—he becomes also holy. When a man sees the possibility of holiness, when he sees through Christ what men may become, then he tramples under foot all theories, all morals, all human suggestions and desires, and fixing his eye upon Christ and His truth, he says, There, and there only, have I found the glorious Gospel.

Parker, City Temple, 1871, p. 85.



References: 1 Timothy 1:11.—A. Maclaren, Christ in the Heart, p. 271; H. P. Liddon, Advent Sermons, vol. i., p. 126; Homilist, 2nd series, vol. i., p. 47; A. Maclaren, Christian World Pulpit, vol. viii., p. 376; Ibid., vol. xxxiii., p. 342; Preacher's Monthly, vol. x., p. 101.



Verse 12-13
1 Timothy 1:12-13
In the text we have—

I. A humiliating and painful recollection. Men should diligently study the true uses of the past. The past is rightly used—(1) when it deepens our sense of personal guilt; (2) when it illustrates the greatness of Divine mercy; (3) when it inspires with courage in regard to the future.

II. A humiliating and painful recollection relieved by the highest consideration. "I obtained mercy." The fact that sin must be met by the mercy of God shows (1) that sin deserves punishment, (2) that escape from such punishment can only be secured by the sovereign mercy of God, (3) that there must be a personal realisation of the Divine mercy.

III. A humiliating and painful experience succeeded by a holy and sublime vocation. The fact that Jesus Christ employs converted sinners in the ministry of His Gospel serves three important purposes—(1) It puts the minister into moral sympathy with his hearers; (2) it exemplifies the power of the Gospel to do what it proposes; (3) it stimulates the study of Divine things. Application: (1) This text appeals to the worst of men—blasphemers, persecutors, injurious; (2) explains the vehemence and urgency of an earnest ministry; (3) exalts and illustrates the infinite mercy of Jesus Christ.

Parker, City Temple, vol. i., p. 58.





Verse 13
1 Timothy 1:13
I. Christianity is not a mere magical charm, nor a universal quack medicine: it is a Divine method and plan of salvation. There are different things to be saved from, and by different methods Christ saves us; and coming to Him and learning meekness is humbly submitting to His way. His forgiveness is as sure as the throne of God, and if you have no peace, it is because you do not believe in Christ, and in His saving revelation; and until you simply accept in fullest faith Christ's revelation, and a Heavenly Father forgiving impiety, transgression, and sin, you cannot have peace. It quite depends upon yourself; there is no change necessary in God, and it is written, "Even as God for Christ's sake hath forgiven you." He hath forgiven thee, thou penitent sinner, but if thou wilt not believe it, then the clouds will remain. But remember the clouds are not of the heaven, they are of the earth.

II. Now it is quite certain that the work of complete salvation from any firmly founded habit must be long and wearisome; and one reason why there is so little moral salvation is, that while men spend months or years in learning an art, or a language, they expect by a prayer or two once a week to become new creatures in Christ Jesus. In some cases, you must go on trying, and watching, and praying, until you do. But, you say, this is desperately hard work; it is giving up one's life to it. But this is just what Christ says; this is just His method of salvation. "He that findeth his life shall lose it, and he that loseth his life for My sake, the same shall find it." If you want a ticket to get into heaven when you can sin no more on earth, I do not know where it is to be had; but if you would be saved from sin, you must work out your own salvation with fear and trembling.

W. Page Roberts, Reasonable Service, p. 104.





Verse 15
1 Timothy 1:15
Your Own Salvation.

I. What was the particular sin from which St. Paul had to be saved, the salvation from which made him a new creature in Christ Jesus, that old things passed away, and all things became new? It was not a sin of morals, in the general sense of the word; it was a sin of ignorance, by which he was led into deeds of cruelty and wrong. The Christians, so it seemed to his blinded eyes, were against God and Fatherland, and anyhow they must be put down. They were unbelievers, and infidels, and destructives, and all power must be kept from them, and they must be crushed down, even if it did look cruel; the honour of God, and the welfare of their country required it. Better that a few should be imprisoned or stoned, that the whole nation perish not; and so, like many another persecutor of old and modern times, with prayer to God, and virtuous living, he went to root out the false doctrines and the false preachers.

II. St. Paul was saved by Christ from a false and mistaken view. His old ardent and upright character remained the same, but it had a new direction, a new intention, a new Lord and Master. He meant well as he rode along that noonday with Damascus in view. He was a pillar of orthodoxy, and zealous for the faith; he was, so it seemed to him, doing a service for God and religion, when suddenly the piercing words which rent his soul were heard. He saw his errors, all his terrible blunder with its sin; it pleased God to make a change in his thoughts and perceptions; it pleased God to reveal His Son within him; and not from his old virtuous and God-fearing life, but from his false views and misleading ignorance did the Heavenly Father save him.

W. Page Roberts, Reasonable Service, p. 91.



References: 1 Timothy 1:15.—J. H. Wilson, The Gospel and its Fruits, p. 23; A. W. Hare, The Alton Sermons, p. 124; Christian World Pulpit, vol. xvii., p. 284; Homiletic Magazine, vol. xv., p. 236; E. Cooper, Practical Sermons, vol i., p. 111; H. P. Liddon, Advent Sermons, vol. i., p. 317; Homilist, 2nd series, vol. ii., p. 419; Good Words, vol. vi., p. 47. 1 Timothy 1:15-17.—Spurgeon, Sermons, vol. xxxi., No. 1837; J. Baldwin Brown, Christian World Pulpit, vol. xxii., pp. 305, 340; Ibid., vol. xxxi., p. 65; Preacher's Monthly, vol. i., p. 357. 1 Timothy 1:16.—R. Roberts, My Later Ministry, p. 213; H. W. Beecher, Sermons, 1870, p. 476; E. White, Christian World Pulpit, vol. xxxiv., p. 136; E. Cooper, Practical Sermons, vol. ii., p. 158; T. J. Crawford, The Preaching of the Cross, p. 236; Homilist, 2nd series, vol. ii., p. 203; Ibid., 3rd series, vol. vi., p. 168. 1 Timothy 1:17.—L. D. Bevan, Christian World Pulpit, vol. vi., p. 404; A. Dunning, Ibid., vol. xxix., p. 218; Bishop Westcott, The Historic Faith, p. 215.



Verse 18
1 Timothy 1:18
There are some respects in which the idea of warfare applies to the life of all, and there are other respects in which we are called to make our life a warfare of our own free and deliberate choice.

I. Take, for example, the period of infancy and childhood, and here we have emphatically the battle (1) of weakness. Later comes (2) the battle of ignorance, (3) the battle of passion, (4) the battle of necessity and the battle of society conjoined. We observe (a) that the struggle is not equally intense and painful in us all, and (b) that it is not all struggle with any. No human spirit could bear a perpetual strain, no human heart could support a perpetual pressure.

II. Scripture commands us to make our life a warfare of our own free and deliberate choice. Notice the manner in which this spiritual warfare is to be carried on. (1) The first thing to be done is to put ourselves in alliance with Christ. It cannot be accomplished in any other way. The battle must begin at the cross, and the warfare must be carried on, from beginning to end, under the covert of atoning blood. (2) It must be maintained in a spirit of prayer, for it is this that preserves our reliance on God, and makes us strong in the strength which is in Christ Jesus. It is such a conflict as requires a better strength than our own, and if this were all we had to depend on it would be useless making the attempt. (3) The struggle must be maintained honestly. That is to say, we must direct our attention to the resistance of all evil, and to the positive cultivation of all good. (3) We must maintain the warfare cheerfully, not as a dire necessity, but as that which is evidently proper and right, that in which our reason and heart were fully engaged, as that which is daily bringing us nearer to God, and making us more and more meet to be partakers of the inheritance of the saints in light.

A. L. Simpson, The Upward Path, p. 57.





Verse 18-19
1 Timothy 1:18-19
Not the least interesting feature of St. Paul's first epistle to Timothy is the Apostle's solicitude, here and there incidentally manifesting itself, for his youthful disciple's own steadfastness in the midst of the dangers from which he is set to guard others. It is the natural language of a father, who, with the highest opinion of his son's character, still cannot but remember his youth and inexperience. This is no slight confirmation of the authenticity of the writing. The office committed to Timothy is described as a warfare, and if we would prove ourselves true men, and carry on the warfare successfully, we must keep, hold fast, maintain, these two requisites—faith and a good conscience. They were required at our first enlistment for that warfare, being, in fact, equivalent to the profession and engagements made at our baptism, and they will be required till the end.

I. Faith is to things beyond the reach of sense what our senses are to things within its reach. It is the soul's eye, by which we can see what with the bodily eye we cannot see; the soul's ear, by which we hear what with the bodily ear we cannot hear; the soul's hand, by which we handle what with the bodily hand we cannot handle. Faith has to do with this conflict (1) because it recognises it as a reality, (2) because it serves to obtain both strength and succour for us from God, (3) because it supplies us with motives for endurance, (4) it supplies the hope of success. For it gives us confidence in our Leader, and assures us of victory, provided only we be true to Him, who has chosen us to be His soldiers. The battle is not ours, but God's.

II. But, besides faith, St. Paul mentions another requisite for carrying on the warfare to which we are called—a good conscience. By a good conscience is meant the testimony of our consciences that we are loyal and true to our Leader, that we are, in will and intention at least, obedient to His commands, however, in spite of our better selves, we may, too often, fall short of them.

III. "Which some," says the Apostle, "having put away, concerning faith, have made shipwreck." The point now is not merely the necessity of a good conscience in order to our warring the Christian warfare, but the necessity of a good conscience in order to the preservation of faith. The persons whom he had in view had either given up the belief of Christianity as a whole—had become apostates, or, like those whom he particularises, had fallen into heresy, and had perverted or abandoned one or more of its cardinal truths. That they had done so he ascribes to their having put away a good conscience. The putting away of a good conscience, by whatever act or course of action, grieves the Holy Spirit, who, as He is the Author of faith in the first instance, so He is the Preserver and Conservator of it thenceforward. And, together with the departure of the Spirit, there departs the frame of mind which is most congenial whether to the reception or the rejection of the truth. Note (1) that it is important our conscience should be rightly instructed. A watch only misleads if it be not duly regulated. We are responsible for our consciences, as well as for the conduct dictated by these consciences. If the light that is in thee be darkness, how great is that darkness. (2) If we would maintain a good conscience, we must beware of deliberate, wilful transgression, whether by doing what ought not to be done, or by leaving undone what ought to be done. With either one or the other a good conscience is utterly incompatible. Be thoroughly persuaded that to do and suffer God's will is your truest interest. 

C. Heurtley, Oxford and Cambridge Journal, Jan. 27th, 1881.

References: 1 Timothy 1:18—ii. 8.—Expositor, 1st series, vol. ii., p. 209; Homiletic Quarterly, vol. iv., p. 550.



Verse 19
1 Timothy 1:19
Shipwreck of Faith.

I. Observe, there are two things which St. Paul tells Timothy, he must hold fast, "faith" and "a good conscience." By faith he means the articles of Christian doctrine, especially belief in the Lord Jesus Christ; and by a good conscience I suppose him to mean purity of life; so that to hold faith and a good conscience, to be steady in maintaining the faith once delivered to the saints from all errors and encroachments, and to adorn the doctrine by a life of piety and Christian love, may be said to be the course marked out for Timothy by his teacher, St. Paul, as the course worthy of a Christian bishop. So far all is clear. Now comes the difficulty—"Which some, having put away concerning faith, have made shipwreck." The word which applies only to the good conscience, "some, having put away a good conscience, have made shipwreck concerning faith."

II. You have a Christian faith to hold and a Christian life to lead; do not look at them one apart from the other; your faith is the support of your life, but also your faith will dwindle and decay if you try to let it stand alone; some have tried the experiment of divorcing these from one another, they have pretended to hold the faith, but they have been careless concerning a pure conscience, and a terrible experiment it has proved: their faith has perished, they have been shipwrecked and ruined. The kind of shipwreck of faith which I should fear is the loss of faith in Christ as a living and active principle, the loss of the distinct feeling of love to Christ, the loss of that feeling of allegiance to Him as our personal living Lord and Master, which is of the very essence of Christian faith. The grand secret of Christian life and health is to hold together those things which God has joined, to hold faith and a good conscience, and to remember that carelessness about the one may probably lead to shipwreck concerning the other.

Harvey Goodwin, Parish Sermons, vol. ill., p. 289.



References: 1 Timothy 1:19.—J. Thain Davidson, The City Youth, p. 53; R. C. Trench, Shipwrecks of Faith, p. 3; A. Davies, Christian World Pulpit, vol. xiii., p. 245. 1 Timothy 2:1-2,—H. W. Beecher, Ibid., vol. iii., p. 156; W. M. Statham, Ibid., p. 217; Ibid., vol. iv., p. 332. 1 Timothy 2:3.—F. W. Farrar, Ibid., vol. xv., p. 145. 1 Timothy 2:3, 1 Timothy 2:4.—Spurgeon, Sermons, vol. xxvi., No. 1516. 1 Timothy 2:3-5.—E. White, Christian World Pulpit, vol. xxxiv., p. 145. 1 Timothy 2:4.—J. Vaughan, Fifty Sermons, 9th series, p. 205.

02 Chapter 2 
Verse 5
1 Timothy 2:5
"The man Christ Jesus." The very absence of all qualifying epithets makes the designation unique and solemn. There is a majesty about it which inspires awe. There is a grace in it which wins love and trust. It is not the holy man, the righteous man, the gracious man. It is simply "the man Christ Jesus."

I. He is the man all through; out and out the man. In soul, body, spirit; in look, voice, carriage, walk; in mind, heart, feeling, affection; He is out and out, through and through, the man.

II. He is simply man throughout; in every exigency, in every trial, simply man—the man Christ Jesus. In all His earthly and human experiences you never find Him other than man, you never find Him less than man, and you never find Him more than man. That He is more than man you believe and are sure, for you see His Divine works of charity and power; you see how He saves others. But from the manner in which He fulfils His own obligations, meets His own temptations, and bears His own sufferings, you would never gather this.

III. He is the man exclusively, preeminently, par excellence, to the absolute exclusion of all others; He is the man, complete and perfect. Not a man made up of the most select remains of manhood, among men as they have lived since the Fall. He is the man as God originally made man, perfect, absolutely and indivisibly one and perfect—the man Christ Jesus.

IV. He is the man to mediate between God and man.

V. He is the man to give Himself a ransom for all.

VI. He is the man to be testified in due time. Whatever the time, whatever the season, it is a due time, a fitting season, for His being testified to thee by the Spirit as being present with thee. As thou walkest the streets, or journeyest along the road, He talks with thee by the way, and opens to thee the Scriptures concerning Himself; the man Christ Jesus, who taught this of old in Galilee and Jewry, speaking as never man spoke.

R. S. Candlish, Sermons, p. 24.



References: 1 Timothy 2:5.—F. Wagstaff, Christian World Pulpit, vol. xv., p. 407. 1 Timothy 2:5, 1 Timothy 2:6.—Church of England Pulpit, vol. ii., p. 243; Preacher's Monthly, vol. viii., p. 197.



Verse 8
1 Timothy 2:8
The Prayer of Faith.

I. God is infinite, and the laws of nature, like nature itself, are finite. These methods of working, therefore—which correspond to the physical element in us—do not exhaust His agency. There is a boundless residue of disengaged faculty beyond. As yet, you have but reached the precinct of His being. Behind and amid all the punctualities of law, abides in infinite remainder, the living and unpledged spirit of God; the traces which he prints on nature are but as the waving water-line with which the breakers meet the beach; but horizon after horizon beyond, the same tide sweeps alone, and there is the play of ten thousand waves with neither reef nor shore to bring them to account; so is it with the deep mind of God, out beyond the limit of contact with nature, its energy is not bound to take any given shape, thrown up and determined by its previous force, but is free to rise and play and lapse into itself again. Here, he has made no rule but the everlasting rule of holiness, and gives no pledge but the pledge of inexhaustible love.

II. In man there are two elements, the physical and the spiritual; in God there are two agencies, also physical and spiritual. It follows of itself that what is physical in us is subjected to what comes physically from Him; while that which is spiritual in us is open to communication from what lives spiritually in Him. We must accommodate ourselves to the stern mechanism of God's natural laws, and then He will succour us, not by altering them, but by inspiring us—by lifting us to bear their burden—by throwing open to us the almightiness of His companionship, and the shelter of His love. Wherever elements of character enter the result, so that it will differ according to the moral agent's attitude of mind, it is plainly not beyond the reach of a purely spiritual influence to modify a temporal event. The prayer of Cromwell's soldiers kneeling on the field could not lessen the numbers, or blunt the weapons of the Cavaliers, but might give such fire of zeal and coolness of thought, as to turn each man into an organ of almighty justice, and carry the victory which he implored. Wherever the living contact between the human spirit and the Divine, can set in operation our very considerable control over the combinations and processes of the natural world, there is still left a scope, practically indefinite, for prayer that the bitter cup of outward suffering may pass away; only never without that trustful relapse, "Not My will, but Thine, be done."

J. Martineau, Hours of Thought, vol. ii., p. 220.



References: 1 Timothy 2:8.—A. Blomfield, Sermons in Town and Country, p. 286. 1 Timothy 2:9-15.—Expositor, 1st series, vol. ii., p. 317. 1 Timothy 2:13, 1 Timothy 2:14.—T. Gasquoine, Christian World Pulpit, vol. xiii., p. 182. 1 Timothy 2:15.—Clergyman's Magazine, vol. ii., p. 13. 1 Timothy 3:1-7.—Expositor, 1st series, vol. ii., p. 396. 1 Timothy 3:8-15.—Ibid., p. 465.

03 Chapter 3 
Verse 9
1 Timothy 3:9
I. Look at the remarkable combination of revelation and truth, and conscience which the text exhibits. The Apostle knew nothing or cared nothing for those controversies between revelation and conscience, or faith and conscience, or authority and conscience which now agitate men's minds. As these several things presented themselves to his mind there were no rival claims to be adjusted between them. Is Christian doctrine to be accepted because it is a Divine revelation of the evidence of which faith is to judge? or is it to be accepted because, and only as far as it commends itself to the human conscience? Modern writers have a great deal to say on this question. St. Paul had simply nothing—nothing, at least, that he thought it necessary to say. Faith, and a pure conscience with him went hand in hand. Both were necessary, and there was no need to decide the limits of their respective domains. He had united them together in his direct charge to Timothy himself. He now unites them again in stating his qualifications for the first step in the ministry. A good conscience is the natural element in which a sound faith exists. Therefore, the man who deliberately thrusts away from him the former, renders himself incapable of holding the latter, or at least places himself in great danger of making shipwreck of it. A true faith cannot live in an impure heart, though it may be there dormant and inactive. Indulgence in sin, which obscures the lesser light of man's moral nature, must at length hide out the view of God Himself, though we have the promise of our Lord that the pure in heart shall eventually see God, and from which we may infer that it is darkness and sin alone that can entirely obscure Him. Yet we cannot doubt the fact that purity of outward life may co-exist with unbelief. It does not, however, by any means necessarily follow that purity of outward life involves that purity of heart to which our Lord's promise is attached. With regard to it, the teaching of the New Testament is no way doubtful. The power within man which triumphs over the strength of his natural corruption is the power of faith, faith in Christ as an ever-living Redeemer, and that faith is an instrument in the hands of the Holy Spirit, by which He works upon the hearts of men. It is thus alone, according to the teaching of the New Testament, that true purity of heart can be attained so far as man in his present state is capable of attaining it.

II. The idea which any man forms of the evil of sin, must depend upon the purity of his conscience; and it therefore follows that purity of conscience is an important element in determining our belief upon such doctrines as the Incarnation and the Atonement, or to use the words of the text, that those parts of the mystery of faith must be held in a pure conscience. And the same may be said of any conception of God which includes the idea of holiness as a part of His character. It is true that all our ideas of holiness are relative and imperfect, as are the teachings of conscience itself; but what idea of beauty, and excellence, and holiness, can be formed by one whose own heart and conscience are defiled, or how can such an one form any conception of the holiness of Him who is of purer eyes than to behold iniquity. The mystery of that faith whose seat is in the heart and conscience cannot abide in an impure dwelling-place. From the polluted sanctuary are heard the ominous words—the cry of a lost faith: "Let us depart hence."

J. H. Jellett, Oxford and Cambridge Journal, June 7th, 1877.

Reference: 1 Timothy 3:9.—Homilist, 3rd series, vol. vi., p. 6.1.





Verse 13
1 Timothy 3:13
The Good Degree.

I. In what consists the good degree? It consists in a higher state of spiritual life—a stronger faith, a higher hope, a more entrancing and captivating love; in short, a larger possession of God, as if the Deity within flung His own grace and glory over the soul in which He dwells. That such a state is both possible and blessed, a state to be desired above all other things, will be readily admitted. For that person must be unfortunate, who has not in the circle of his acquaintance some such saint, whose whole soul is aflame with God, and who walks around the familiar objects of daily life, consecrating with his own beauty every act and deed, and reflecting in a face like the face of an angel, the shining of the light that fills the soul within.

II. But a good degree includes a further idea, and that is a higher state in glory, a place nearer God in the world to come, a more perfect knowledge of Him, and a more entrancing enjoyment of Him for ever and ever. This, we must bear in mind, springs from the other, and is but its completion. Grace is but the preparation for glory, the blossom of which glory is the ripened fruit. The hope of such a reward is a grand and elevating sentiment, far above those gross elements, which have led some to regard the hope of reward as an unworthy motive for a Christian. We need not attempt to be superior to our Master, who for the joy that was set before Him, endured the cross. The bestowment of any reward at all is wonderful when the work is all of grace. But our gracious Master knows that we have need of the stimulus of it, and He has made it worthy of Himself, 

E. Garbett, Experiences of the Inner Life, p. 95.



References: 1 Timothy 3:13.—Church of England Pulpit, vol. xvii., p. 73; vol. xxi., p. 285.



Verse 15
1 Timothy 3:15
I. I cannot think of the Christian Church as if it were a selection out of humanity. In its idea it is humanity. The hard, iron-faced man whom I meet upon the street, the degraded, sad-faced man who goes to prison, the weak, silly-faced man who haunts society, the discouraged sad-faced man who drags the chain of drudgery—they are all members of the Church, members of Christ, children of God, heirs of the kingdom of heaven. Their birth made them so. Their baptism declared the truth which their birth made true. It is impossible to estimate their lives aright, unless we give this truth concerning them the first importance. Think, too, what would be the meaning of the other sacrament, if this thought of the Church of the living God were real and universal. The Lord's Supper, the right and need of every man to feed on God, the bread of Divine sustenance, the wine of Divine inspiration offered to every man, and turned by every man into whatever form of spiritual force the duty and the nature of each man requires, how grand and glorious its mission might become! No longer the mystic source of unintelligible influence; no longer certainly the test of arbitrary orthodoxy; no longer the initiation rite of a selected brotherhood, but the great sacrament of man! The seeker after truth, with all the world of truth freely open before him, would come to the Lord's table, to refresh the freedom of his soul, to liberate his soul from slavery and prejudice. The soldier going forth to battle, the student leaving college, the merchant getting ready for a sharp financial crisis, all men full of passion for their work, would come then to the Lord's Supper to fill their passion with the Divine fire of consecration. They would meet and keep their unity in beautiful diversity—this Christian Church around the Christian feast. There is no other rallying place for all the good activity and worthy hopes of man. It is in the power of the great Christian sacrament, the great human sacrament, to become that rallying place.

II. And then the ministry, the ministers, what a life theirs must be, whenever the Church thus comes to realise itself! We talk today, as if the ministers of the Church were consecrated for the people. The old sacerdotal idea of substitution has not died away. What is the release from such a false idea? Not to teach that the ministers are not consecrated, but to teach that all the people are; not to deny the priesthood of the clergy, but to assert the priesthood of all men. When that great chain is made, and justified in life, then, and not till then, lordship over God's heritage shall disappear, and the true greatness of the minister, as the fellow-worker with, and servant of, the humblest and most struggling child of God, shall shine out on the world.

III. Yet once more, here must be seen the true place and dignity of truth and doctrine. It is not knowledge anywhere that is the end and purpose of man's labour or of God's government. It is life. It is the full activity of powers. Knowledge is a means to that. Why is it that the Church has magnified doctrine overmuch and throned it where it does not belong. It is because the Church has not cared enough for life. She has not over-valued doctrine; she has under-valued life. When the Church learns that she is, in her idea, simply identical with all nobly active humanity, when she thinks of herself as the true inspirer and purifier of all the life of man, then she will—what? not cast her doctrines away, as many of her impetuous advisers would have her do. She will see their value as she has never seen it yet; but she will hold them always as the means of life, and she will insist that out of their depths they shall send forth manifest strength for life, which shall justify her holding them.

Phillips Brooks, Twenty Sermons, p. 42.



References: 1 Timothy 3:15.—Spurgeon, Sermons, vol. vi., No. 393; vol. xxiv., No. 1436; J. Irons, Thursday Penny Pulpit, vol. viii., p. 359; Plain Sermons, vol. ii., p. 177. 1 Timothy 3:15, 1 Timothy 3:16.—Expositor, 1st series, vol. iii., p. 74; Preacher's Monthly, vol. viii., p. 207.



Verse 16
1 Timothy 3:16
I. Note the facts recorded. These you will perceive to be points in the life of our Lord, commencing with His incarnation, and, reaching through the intermediate period, to the time of His final exaltation. Take away the Divinity of Christ, and His example, and His teaching, and His promises lose their power, and the whole body of faith becomes cold and formal as a carcase from which the living spirit has fled.

II. The greatness of the mystery involved in these facts. Wonderful beyond the thoughts of man are the manner and the completeness and the glory of redeeming love.

III. The practical lessons to be derived from these thoughts. (1) Foremost of all is the duty of believing and accepting this wondrous redemption, as alike due to God and necessary for ourselves. To know the will of a Saviour, and the sufficiency of His redeeming merits, and the glory of the inheritance which He has prepared for His people, will but aggravate despair if we are cut off from personal participation in them. (2) Again, we ought to give to these blessed hopes of salvation an importance predominant above all things else in the world. They ought to occupy the same place in our own estimate of life as they occupy in the dealings of God towards mankind. There we see that they are the first and the last, the Alpha and Omega of all. (3) See how vast is the debt of gratitude we owe to Him, who bought us with His blood. All we have, and all we are—our zeal; our worship; our praise; our faith, though it never fainted; our hope, though it never grew weak; our love, though it never was chilled, would be but a poor instalment of its payment. It will be the glory and bliss of heaven to go on for ever fathoming its length, and breadth, and depth, and height, and yet for ever to find it towering upward above our utmost thought, in the infiniteness of that love which passeth knowledge.

E. Garbett, The Soul's Life, p. 76.



Joy to All People—a Christmas Homily.

Every revelation is either an enigma or the solution of an enigma,—a riddle or the reading of a riddle, according as we approach it. In the one case, it is a "mystery," in the human sense; in the other case, it is a "mystery," in the Divine sense; in the sense which mystery uniformly bears in Scripture—not an unfathomable, inscrutable dogma, to which the mind must bow in its formal utterance, without endeavouring, without expecting to comprehend it, but a secret which God has told for the edification, for the comfort, of an inquiring, a perplexed, a struggling soul.

I. Which of us has not oftentimes felt the pressure upon him of the want of God. In seasons of adversity, of disappointment, of sickness, of sorrow, of anxiety, of loneliness, of the conviction of sin, who would not give anything for the personal assurance that he has God Himself with him. Nothing less than Incarnation—which is the incorporation of God with the creature—could have enabled God to feel with us in our trials. He rested not in words of pity, nor in acts of help, but came Himself to be one of us: surely this was a wonderful addition to what could otherwise have been; surely it is enough to make the Incarnation the most blessed of His gifts, and this festival of Christmas the brightest and happiest of our year.

II. The Incarnation is the key to Gospel doctrine, in both parts. It brings together the dignity of the body and the supremacy of the spirit. It says to us, God Himself, when He would deal most intimately with His creatures, began by taking to Himself a body. In that body He tabernacled through a lifetime, submitted even to grow in stature and wisdom, to eat and to drink, to sleep and to awaken, to speak, and pray, and work, to die, and to rise, to ascend into glory. Thus He taught us by His own example, how this framework of the body may be consecrated to His use, how even the spirit needs it for action, how the work even of eternity will want a body, glorified, but not destroyed, to do it as it must be done. The Incarnation, mysterious in one sense, is the key to all mysteries in another. God gives it, if not as an explanation, yet as a reconciliation; showing us, in Christ, how the body is honoured, and what is its place in the economy of the fulness of time. For action alike, and for communion, an incorporeal being is but half a man. Let us rest in nothing short of the full Christian doctrine. Tidings of great joy, the angel called it who came with it from God's presence. Joy to all people he further called it, as though to remind us that the Emmanuel' of our being, the God with us, was equally necessary to high and low, to rich and poor, to youth and age, to health and sickness, to life and death. The Desire of all nations is come to His temple, and that temple is the heart of mankind.

C. J. Vaughan, Words of Hope, p. 1.



The Mystery of Godliness.

I. The mystery of godliness may properly be taken as the description of God's dealings with mankind. How impossible it is for us to comprehend, even in a moderate extent, the dark, mysterious riddles which we meet with in the history of the world; the mere existence of evil there; the existence of a power competing with that of God Himself, and a power so strong as sometimes to appear capable of baffling the Holy Spirit of God; the existence of one whose position is such that he could venture to say to the Lord: "The kingdoms of the earth are committed to me, and to whomsoever I will I give them."

II. The simplest Christian, who knows very little, it may be, of the history of the world, may find abundant evidence of the mysteriousness of God's dealings if he looks into the mystery of himself. If he regards his life as a thing for him to speculate upon and unravel, then, forthwith, he will lose himself, and he will find endless riddles such as no human wit can solve; the guide has been a pillar of cloud after all, a cloud which may be followed as a safe guide in the wilderness, but into which, if he penetrate, he will inevitably lose his way.

III. If, then, we find that mystery essentially belongs to the revelations of God; if we find that in all there is light enough to guide, but not light enough to puff men up, as though they were able to comprehend the infinite, why should we not expect to find the same character of mystery belonging to the revelation of God to men in Jesus Christ? Here, above all, God gives light enough for guidance, but not light enough for unbounded speculation. It is good for us that the gate of godliness should be a gate of humility; it is good for us that we should admire the mercy of God, while we confess His ways to be past finding out; it is good that, as the elders cast down their crowns before the throne, so we should throw down all pride of intellect and self-conceit, and walk humbly with God.

Harvey Goodwin, Parish Sermons, vol. iii., p. 274.



Few words in the New Testament have ever been more strangely misinterpreted than these; few could be found which have been equally perverted, inasmuch as they have been used to inculcate notions the very opposite to their real meaning. They have been constantly quoted as speaking of the darkness and difficulty of some points in Christianity, whereas their real purpose is to commend the great and glorious nature of these truths which it has made known.

I. The substance of the Gospel revelation is, that God was manifest in the flesh, and justified in the Spirit; that He was seen of angels, and preached to the Gentiles; that He was believed on in the world, and received up into glory. This, then, is the mystery of godliness; this is the great truth, unknown and undiscoverable by our unaided reason, which the Gospel has now made known to us. The knowledge of God the Father is not called a mystery, because a mystery, in the language of the Apostles, means a truth revealed which we could not have found out if it had not been told us. Yet, as experience has shown that men did not, in fact, make themselves acquainted with God the Father, so it has been mercifully ordered that even what we could have discovered if we would, has yet been expressly revealed to us; and the Law and the Prophets are no less full and plain in pointing out our relations to God the Father, than the Gospel is in pointing out our relations to God the Son and God the Holy Ghost.

II. True it is, that the Bread of Life does not nourish us all, and, instead of seeing that the fault is in ourselves, and that with our sickly bodies the most wholesome food will lose its virtue, we are apt to question the power and usefulness of the food itself. True it is, that if we were but good and holy, it would be an idle question to ask about our faith, when our lives sufficiently declare it. But not more foolish is it to suppose that a man can be strong and healthy without wholesome food, than to think that we can be good and holy without a Christian's faith. Those who have tried it know that without that faith they would be nothing at all, and that, in whatever degree they have overcome the world and themselves, it is owing to their faith in the promises of God the Father, resting on the atonement of the blood of His Son, and given and strengthened by the abiding aid and comfort of the Holy Spirit.

T. Arnold, Sermons, vol. ii., p. 70.



I. To live on the edge of mystery is the very condition of our being. If we begin to discard doctrines from the Christian scheme because they are mysteries, it is hard to say where the process will end. Discard the Trinity, there remains the Incarnation. Discard the Incarnation, there remains the Atonement. Discard the Atonement, there remains the life of Christ, the miracles of Christ. Discard St. Paul, there remains the Church—there remains, without adequate explanation, the world's history for eighteen hundred years.

II. There is no attempt in the Bible to conceal the fact that the Revelation which it conveys is mysterious. It is not unnatural that the human mind, in its pride of conquest and of power, should chafe impatiently under limitations which make it conscious of its feebleness. But it is not for us to fix the conditions of the Divine gifts. The brightest things are ever the most dazzling. We cannot gaze full in the face of the noonday sun; and the darkness in which God hides Himself is simply, we are told, light unapproachable.

III. All minds, it must be admitted, have not passed through the same discipline, nor can build their hopes on the same foundation. To some one truth has proved more precious than another—more full of light, or strength or comfort. Saul might feel safe in the battle in his armour of proof, David, when trusting to nothing better than his shepherd's sling and stone. But any truth that is held as truth, is a help towards attaining further truth. It is the posture of the will before the Divine message that is the condition of knowing the doctrine. The temper in which we believe is much more important than the greater or less articulation of our creed. A stout ship, ere now, has outridden the wildest gale on a single cable. It is a dragging anchor—an unstable mind—that tells of the coming wreck of faith.

Bishop Fraser, University Sermons, p. 29.
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04 Chapter 4 
Verse 7
1 Timothy 4:7
I. The word godliness signifies a religious character in all its integrity, with special reference to God: it is therefore the highest idea to which your aspiration can be raised. It is not simply salvation from sin, or holiness as separation from evil, but the result into which both flow. It is religion known by its highest possible name. And this piety, thus clothed with its perfection, you are bidden to seek as the business of your life: as the goal of all other aspirations. There is not in the Bible a more impressive and stimulating appeal to your own individual energy. The words assume it as the universal law of the supernatural order that one condition of our spiritual wellbeing, indeed of our spiritual life, is our own sedulous self-discipline. There is much music in the air that is not played to this note. There is a danger of our resting on Jesus and casting all our care on Him, in a sense for which He gives no authority.

II. Exercise thyself unto godliness. With regard to all the exercises of a holy life, whether the training of the soul to overcome sin, or its education to habits of deep devotion, ever more remember that the aim must be godliness, and nothing but that. Here is, the protection of all religious discipline against the abuse to which it is liable. For instance, if your end is likeness to God, to God as revealed in His all-holy Son, you will never rest in the means. You will not mistake the aids and helps of religion for religion itself; you will for ever be freeing your way through them to Him who is the end. And if the whole soul is set on genuine godliness, no failure will divert its pursuit from that. The very sincerity of its desire will shield it from despair.

W. B. Pope, Sermons and Charges, p. 314.



Reference: 1 Timothy 4:7.—R. G. Gould, Christian World Pulpit, vol. xii., p. 228.





Verse 8
1 Timothy 4:8
The Right Human Life is its own Reward.

I. The life which we have received from nature, beyond a very brief stage, is impracticable: it will not hold together. One and one only human life can hold its own and renew itself for ever. Therefore, clearly, it is the only wise life, the only profitable life. All your real interests for time and all your real interests for eternity, you may stake on the life that recognises God for its source and law. It is as reliable as God's own existence. It will repay all your training, unfolding and unfolding for ever into higher and higher forms of humanity. Your strength and labour spent on any other human life will be lost and your time wasted.

II. The Highest, the Eternal, is capable of human development. More, God, who is the infinite Love and Reason, and Law and Power, seeks to unfold Himself in man. More, He can only reveal Himself to men and women, as He unfolds His powers in them. He has revealed Himself, He is now revealing Himself, and He will be for ever revealing Himself to humanity. Whether in the heavens, or on the earth, humanity is the throne and the kingdom of His manifestation.

III. Godliness is not gloom, nor asceticism. It makes no man a monk, no woman a nun. To enjoy with God, all that God has created, is godliness. Godliness despises no good thing, no beautiful thing, but rather freely receives all good things in thanksgiving and turns them into gladness. In the enjoyment of this world's blessings, cherish the confidence that they are shadows, and only shadows, of richer blessings—the perfectly human blessings and delights of our Father's Home-kingdom.

J. Pulsford, Our Deathless Hope, p. 115.



The Twofold Promise.

Paul's words are often quoted as if he meant that through godliness we might make our fortune here and hereafter, and as if a skilful Christian man might find life a sort of palatable soup, pleasant to the hungry and even to the dainty, by the due mixture of earthly and heavenly ingredients. The wages Christ earned of a wicked world were paid Him in full at Calvary. He entered into glory afterwards. His disciples, indeed, carried a wallet which was never without generous alms; and so godliness paid its way, as it always will do, but that way led it by the Cross. And so Christians may find that godliness is profitable for a livelihood and little more: a little more here, and much more hereafter. Here, a livelihood and afflictions; hereafter, rest and Divine riches; and so godliness with contentment is great gain.

I. We were born to advance and increase; and, therefore, to seek a higher place and a broader field may be, not only natural but godly. But God, who is highest of all, and in whom there can be no ambition, when He comes down to commence an ascending career, carries upward the world of sinners and sufferers in His own progress. As He rises, we rise. If, then, we set our affections on things above, they must be things where Christ is, not where Satan is.

II. The promise of godliness for the life to come is rest, satisfaction with God in that rest, and enjoyment of the results of our labour in that satisfaction. Rest is a sweet and necessary thing: so necessary that without a day of rest our days of work would be unendurable: so sweet, that it is the first thought of the wearied earthly traveller that he will find it at the end of his journey. In the heavenly Canaan, the land of promise, we shall be rich and happy. Yes, but we shall find rest. Two things must have our care in exercising ourselves unto godliness; and these will be one sure test of our advancing proficiency—(1) We must pray; (2) we must revise our estimate of things temporal that are things desirable; (3) our proficiency will be shown in the ready, unprompted movement of our mind towards God in times of common or special activity.

T. T. Lynch, Three Months' Ministry, p. 25.



The Promise of Godliness for the Present Life.

The Apostle meant by godliness life under God's direct personal guidance, inspired by love to God, led in obedience to God and in personal communion with God. The Apostle means, further, to say, that to such a life God promises good and profitable things, not only in heaven, but here upon earth. That godliness has its possibilities of joy, of usefulness, of attainment, of victory, of knowledge, of social good, of spiritual stature, in this world as well as in the heavenly world.

I. And it seems to me that this must be true from the nature of the case. For if godliness consists in being loyally under God's administration, then it follows, of course, that a godly man is under that administration no less on earth than in heaven. A sovereign whose kingdom embraces mountain ranges and valleys, does not impose one law on the mountaineers and another on the men of the plains. The administration is one, and the loyal subject at the foot of the hills shares its privileges with the mountaineer. Conditions are different, but the king is the same, the law is the same; and whatever privileges of that administration are possible to the dweller in any part of it, are freely his.

II. I wonder if we all realise how much the Bible has to say about this life as compared with the next. Whatever the Bible may be, it is preeminently something to live by here. The more the significance that attaches to the future life, the stronger is the reason for giving us a manual for this life. Christ brings life to light by bringing immortality to light. Instead of turning away our thoughts from earth to heaven, He makes earth lighter and earthly life more significant with the light of heaven. There is too strong a tendency to make escape rather than victory the keynote of life. But the kingdoms of the world are promised to Christ. Sin is mighty, but Christ is mightier. God did not make this world to lose it. He did not make you and me to be dwarfs in holiness and weaklings in holy effort.

M. R. Vincent, The Covenant of Peace., p. 33.
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Verse 10
1 Timothy 4:10
I. Whether we take the words, "the living God," in our text to apply to Christ Himself, or to the Father acting by Christ, it is equally asserted that Christ is the Saviour of all men, that the salvation which He wrought is, in and of itself, co-extensive with the race of man. What He did, He did for, or in the stead of, all men. Christ, being the Divine Son of God, and having become the Son of man, was no longer an individual man, bounded by the narrow lines and limits of His own personality, but was and is God manifest in the flesh: a sound and righteous Head of our whole nature, just as Adam was its first and sinful head. Hence it is that, whatever He does, has so large a significance. Hence that, when He fulfils the law, His righteousness is accepted as ours. From the vicarious work and sacrifice of the Redeemer, consequences not only possible, but actual, flow forth to every member of our common race, in virtue of that common membership, in virtue of their physical union with Christ in their common humanity. Whether these consequences will be to them an advantage or a disadvantage, a gain or a loss, must, from the very constitution of our nature, both physical and spiritual, depend on further considerations, involving the exercise of their own spiritual faculties and capacities. "Christ is the Saviour of all men, specially of those that believe."

II. "Believe on the Lord Jesus Christ and thou shalt be saved." He is the Saviour of all men, in that He included them all in that nature which He took on Him, and bore the whole world's sin, and made a way for all to God. He is specially the Saviour of them that believe, in that in their case only does this His salvation become actual and come to its ripeness and perfection; in them only does His Spirit dwell; they only are changed into His image; they only shall be with Him and behold His glory where He is and be perfectly like Him, seeing Him as He is.

H. Alford, Quebec Chapel Sermons, vol. vi., p. 108.
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Verse 16
1 Timothy 4:16
Self-discipline.

I. What, as regards man, guilty man, is the final cause of the atoning Cross, the red altar of the all-blessed substitute of the sinner? It is the creation, in the penitent who embraces that one hope set before him, of a character in harmony with that God, equally absolute in grace and in "severity," who spared not His own Son. I do not say that this is the immediate purpose of the Cross, as set out in Scripture. No, it has first to effect, not transfiguration of character, but acceptance of person. It has to effect the objective reality of a righteous pardon. But that sacred pardon, or call it rather acceptance, a nobler word, is all the while a means and not an end. Its end, as far as the justified are concerned, is the transfiguration of character. The millstone of condemnation is lifted away, on purpose, above all things, that the penitent may be made effectually willing, with a will disengaged from the fears and the repulsions of the unpardoned state, to be trained into a character in harmony with God and capable of His heavenly presence.

II. We inhabit a period full of subtle tendencies to self-indulgence. I mean the moral self-indulgence which, in plain words, abhors not evil; the temper that can tolerate what ought to be intolerable to the conscience, even if it be some elaborate romance of sin, it only it comes in a garb that commends it to the intellect and the imagination. Too often the soul that has grasped personal justification yet forgets to grasp what should be its direct result; no negligent repose in sacred privileges, but the real and glorious work of the will in the strength of the peace of God. The assured and gladdened disciple too often needs to be reminded that his liberty is the liberty to observe, and love and do every detail of his Redeemer's will; that in his happy faith he is to find the nerves of his unwearied virtue; that from his whole plan of life down to its minutiae of daily personal habits, public, private, and solitary, aye, down to his sleep, his table, and his dress, he must habituate himself to the moral and spiritual consciousness of being under discipline. For he is being trained under his Lord's grace and guidance, into the character of the Gospel.

H. C. G. Moule, Christ is All, p. 175.



The Teacher and the Taught (Sermon to Sunday School Teachers).

I. You are workmen of God. The great Worker has called you to His counsels, and He has assigned to you a task. Much of His purpose and government, of His mercy and judgment, proceeds in utter independence of all human aid or cooperation; but there is a larger portion of His blessedness which He only communicates to men through the human mind and heart. God waits and asks for the cooperation of His children, and finds for every kind of talent, intellect, and moral energy, some work to do. In one sense, indeed, every atom of every world is busily at work for God; and in one sense, every mind has a work to do for God, consciously or unconsciously, which no other mind can accomplish. Surely the highest dignity God could confer on any human being is to use Him for a purpose and work like this.

II. You are students of God's Word. If you are not students, if you are not doing your best to understand God's truth, you will soon exhaust your stock of capital, you will be perpetually baffled when you need not be, by the inquiries of the youngest children; you will not be thoroughly furnished for this great work. If Timothy needed to give himself to reading, exhortation, doctrine, it is equally necessary that you should devote yourselves to the study of revealed truth within your reach, and commune with the Spirit of its Author.

III. You are servants of the Church. One great function of the Church is to teach the world. It may be the function of some to exhort, of some to console. There are some in the Church whose great work seems to be to rule; the work of others is to give. The teaching office of the Church is not and cannot be confined to the pastorate. The Church should regard the school as a portion of its own operations, and the teachers as its own servants or representatives.

IV. Once more, you are watchers for souls. It is a wise and wonderful thing to save souls, to win souls. Are you habitually aware of the grand dimensions of your work? Do you never slip into routine? Are you always alive to its magnitude? Take heed to your doctrine that it be (1) scriptural, (2) comprehensive, (3) connected and ordered upon some plan, (4) appropriate to the class of minds with which you have to deal. "Take heed to thyself." Thou art not only to be free from the blame of others, and from the accusations of thine own conscience, but to be a pattern of purity and honour, of spirit and love, of word and conversation. Thou art to be a specimen of what a Christian ought to be, in the transactions of daily life, at the innermost shrine of earthly affections, on the highways of the world. A pattern to believers. Ordinary believers naturally look to those who teach for the deepest faith and for the highest kind of life. Patient perseverance in such godlike work is a way not only of securing the salvation of others, but our own salvation too. This taking heed to ourselves is, indeed, necessary, in order that we should have any influence with those that hear us. This taking heed to the doctrine is utterly indispensable to our own salvation. Let us continue in them, and remember that when we thus seek the salvation of others, we are seeking our own.

H. R. Reynolds, Notes of the Christian Life, p. 311.



The Comparative Influence of Character and Doctrine.

As a means of moral and religious influence, life should precede doctrine, character be regarded as of even greater importance than verbal teaching. We may perceive this by reflecting—

I. That life tends very greatly to modify a man's own views of doctrine.

II. It affects also his power of expressing or communicating truth to others.

III. It has in many respects an influence which direct teaching or doctrine cannot exert. Actions are (1) more intelligible, (2) more convincing than words, and (3) they are available in many cases in which the teaching of the lips cannot, or ought not, to be attempted.

J. Caird, Sermons, p. 301.



References: 1 Timothy 4:16.—W. Elmslie, Christian World Pulpit, vol. xxxiv., p. 305; Preacher's Monthly, vol. ii., p. 257.

The Life to Come.

Consider:—

I. The certainty of the life to come. I admit that our storehouse of proofs is here, in the revelation of God. It is here that life and immortality have been disclosed by the Great Teacher, who came down from heaven, and not only disclosed in His instructions, but set in a most vivid light, by the miracles He wrought, in bringing men back from the grave, and by His own resurrection, the type and pledge of the resurrection of the race. The teaching of the Bible accords with the workings of the human mind, with the analogies of things, as we see them around us, and with the general constitution of nature.

II. What are the characteristics of the life to come? The future is to be but the full development, in different circumstances, and in a different form of life, of the present. The symbols used in the Scriptures, and the analogies they adopt to illustrate and throw light upon the subject, all show that the life which is, is to give shape and form and impart its elements to the life which is to come.

III. While we shall be the same beings, as far as our moral consciousness is concerned, the materials of thought, the objects which shall excite the passions and determine the experience shall be the same. The present is the great storehouse of the future, wherein we are laying up the elements of our future experience. Our emotions in the life to come, whether present or prospective, shall exist in view of the past. He that is holy shall be holy still; and he that is filthy shall be filthy still; rising in holiness or sinking in degradation for ever.

E. Mason, A Pastor's Legacy, p. 186.



Reference: 1 Timothy 5:1-16.—Expositor, 1st series, vol. in., p. 380.

05 Chapter 5 

Verse 4
1 Timothy 5:4
Piety at Home.

I. The home must be safe. It must be a sanctuary, where there is nothing to hurt or destroy. It is a great and lifelong benefit when life's outset is passed in an atmosphere of truth and openness, and nothing is more disastrous than that system of false threatening and coercion which makes its little victims both incredulous and superstitious, both cowardly and cunning. Be yourself fair, candid, evenly-minded, making it easy to others to tell the truth, listening to both sides of the story, and careful to judge righteous judgment. And keep out all that has the opposite tendency.

II. Make home attractive. The Australian bower-bird has its playing-place, a curious tunnel of twigs adorned with shells and pebbles and glittering potsherds, through which it has unwearied delight with its companions in whisking to and fro. And man himself is a bower-bird; merry movement, gay music, light objects; every child has the love of them—every home should be full of them. He is the good God who gives the gaiety, and he would be a gloomy demon who would drive it away.

III. Make home instructive. Be yourself intelligent; to surrounding minds a kindly, high-toned presence gives something they can grasp and which keeps them from cleaving to the dust.

IV. Make the home a preparation for life, and also a preparation for heaven. The only commodity which we can count on carrying through life is character; and by character we mean all those elements which enter into our moral and spiritual composition—faith in God, reverence, submission to His will, love to Christ, a sweet and gracious disposition, practical beneficence, a readiness for praise and thanksgiving. Keep the home near heaven. Let it face towards the Father's house.

J. Hamilton, Works, vol. vi., p. 503.
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Verse 24
1 Timothy 5:24
The Sins that follow Us.

The visible Church holds still within its outward pale thousands whose lives are their own condemnation. These are they whose sins are "open beforehand"; they need no penetrating scrutiny, no process of conviction. Their sins go before to judgment, sent forward to prepare a place on the left hand of the Judge in that great day. "And some men they follow after." That is to say, there are men all fair without, but within full of disguised and deadly evil. Let us see what the words mean.

I. They mean that all sins have their proper chastisement; which, however long delayed and seemingly averted, will as a general law, sooner or later, overtake the sinner. I say all sins, because chastisement follows often even upon sins that are repented of, as in the case of David; and I say also as a general law, because it seems sometimes that God, in His tender compassion to individual cases, does hold back the chastisement of His rod, and by ways of peculiar lovingkindness make perfect the humiliation of particular penitents. Our sins follow us by the rod of chastisement.

II. Again, past sins follow after sinners in the active power by which they still keep a hold on their present state of heart. It is one of the worst effects of sin, that after commission, it clings to the soul. Every sin leaves some deposit in the spiritual nature. It quickens the original root of evil; it multiplies and unfolds its manifold corruption. And, worst of all, it brings on a deadness and insensibility of the spiritual nature. Our present falls, infirmities, spiritual struggles, afflictions, and dangerous inclinations, are, for the most part, the sins of our past life, following us in chastisement, and cleaving as diseases and temptations.

III. And further, whether or no sins follow in chastisement now, they will surely overtake us in the judgment. The long quest of sin pursuing the guilty shall be ended before the great white throne. All masks shall be torn off from all faces there, and we shall be seen, not as we show ourselves, but as we are. It will be a fearful meeting between a sinner and his very self, when his true self shall confront his false, and the multitude of his sins shall clamour on every side. Such must some day be the doom of the most successful hypocrite, of the fairest and least suspected sinner. 

H. E. Manning, Sermons, vol. iii., p. 73.
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06 Chapter 6 

Verse 12
1 Timothy 6:12
The Apostle's Exhortation with Regard to Eternal Life.

There is a deep and solemn interest which always attaches to the last words of a fellow-creature; more especially is this the case if he who is departing out of life has long been eminent for his piety and devotion. The words of the text were spoken when St. Paul knew that his departure was at hand. Addressing his beloved Timothy, with a full realisation of all the trials of the past, and having the anticipation of his approaching martyrdom, with his dying breath he counsels Timothy, "Fight the good fight of faith, lay hold on eternal life."

I. Note the object here presented, "eternal life." Eternal life is an expression used in God's Word to denote the happiness and the glory of heaven. We are not to limit the meaning of this expression to the one idea of never-ending duration. On the contrary, eternal life is a term used to denote all the happiness, all the glory, all the dignity which God can confer on a redeemed creature in eternity. All that you can conceive of heavenly blessedness, all that Scripture sets forth to us of the happiness reserved for the saints in the life to come,—all is comprehended and included within this brief, comprehensive phrase, eternal life. Of that eternal life we know comparatively little as to its real nature. The happiness of heaven is for the most part in God's Word set forth to us either negatively, or by the help of imagery, borrowed from earthly things. I observe (1) that eternal life will comprehend the perfect knowledge of God. We have the authority of our Lord Himself for saying this. "This is eternal life to know Thee the only God." (2) Eternal life means perfected resemblance to Christ. In proportion as the Gospel of Christ gains its legitimate hold upon any man, in that degree he is brought into the Saviour's image. (3) Eternal life will consist in the companionship with ail the blessed, with all the saints of God from Abel, the first martyr, down to the saints that shall be brought forth to complete the spiritual edifice.

II. Note the exhortation with regard to eternal life, "lay hold upon it." This is an exhortation which summons to present, to immediate effort. How are we to lay hold on eternal life? I reply at once, Believe on the Son of God, trust in His power, confide in His love, rely on His wisdom, seek to partake of His grace. So shall you lay hold on eternal life. (2) Next, I would say, Cherish the influences of the Holy Spirit, cherish them by secret prayer; cherish them by holy meditation; cherish them by constant study of the Inspired Word; cherish them in the use of all the appointed means of grace. (3) And lastly, I would say, Would you lay hold on eternal life? Live for eternity. Propose to yourself as the great object for which you are sent into this world, to win the prize of everlasting life.

Bishop Bickersteth, Penny Pulpit, new series, No. 54.

Man's Great Duty.

I. Consider our need of eternal life. Sin has brought death into this world; and we are all of us involved in the calamity and buried in the ruins of the fall. We may not have sinned as others have done: that is very possible. But though we have sinned less than others, we cannot be saved by merit; even as, thank God, though we have sinned more than others we may be saved by mercy. Those who speak of great and little, of few and many sins, seem to forget that man's ruin was the work of one moment and of one sin. The weight of only one sin sank this great world into perdition; and now all of us, all men, lie under the same sentence of condemnation. Extinguishing every hope of salvation through works, and sounding as ominous of evil in men's ears as the cracking of ice beneath our feet, or the roar of an avalanche, or the grating of a keel on the sunken reef, or the hammer that wakens the felon from dreams of life and liberty, that sentence is this: "Cursed is every one that continueth not in all things written in the book of the law to do them."

II. Consider what we have to do to obtain eternal life. Nothing in one sense more difficult, yet in another, easier—a wish, a word, a look, and it is ours. You have only to wish, and, as if struck by a magician's rod, the walls of your prison-house open. You are free.

III. Consider more particularly what we have to do to obtain eternal life. By the aid of the Spirit, and through the exercise of faith, you are to-lay hold on the Saviour; and laying hold on Him, though it were in the hour of the most imminent destruction, and in the very jaws of death, you lay hold of life—of eternal life.

IV. Consider when we are to lay hold of eternal life. When, but now? Christ promises it today; not tomorrow. Accept it so long as it is in your offer; seize it so long as it is within your reach.

T. Guthrie, The Way to Life, p. 1.
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Verse 17
1 Timothy 6:17
Human Affection raised, not destroyed, by the Gospel.

I. The Apostle sets before us, in the text, two applications of the same human affection. He bids us not to trust in uncertain riches, but to trust in the living God. He assumes that there is in the heart of man the tendency to dependence upon something beyond itself, yet intimately connected with itself; and above all, upon that wealth, which is the pledge and representative of all earthly enjoyment, and which is thus the great mediator between the heart and the world that attracts it. He assumes that this trusting impulse exists, and He would not destroy but reform it. He would exhibit the true and eternal object for a tendency in itself indestructible; and would intimate that there is prepared for the just desires of the soul a sphere of being, adequate to these desires, and from which the present detains us only as the counterfeit and mockery of it. On the one hand, "uncertain riches"; on the other, the parallel announcement, that "God giveth us richly all things to enjoy."

II. Trust not in uncertain riches, but trust in the living God. Preserve unbroken every element of your affections; they are all alike the property of Heaven. Be ambitious, but ambitious of the eternal heritage. Let avarice be yours, but avarice of celestial treasures. Covet esteem, but esteem in the mind of God, of the circles of the blessed. Yearn after sympathy, but seek it where alone it is unfailing, in Him whose essence from eternity is love, and who became man that He might humanise that awfulness of celestial love to the tenderness of a brother's. "Charge them that are rich in this world" that they interpose not a veil between themselves and the Father of their spirits, or suffer the clouds and vapours of earth to sully or eclipse the beams of this eternal sun.

III. Our earthly objects of pursuit are themselves clad by hope with colours that rightfully belong only to their celestial rivals; our ordinary earthly longings themselves strain after a really heavenly happiness, while they miss so miserably the way to reach it. The votary of earthly wealth does, in fact, with all the energies of his nature, strain after that very security of unchangeable bliss which we preach; but, mistaking the illusory phantom, weds his whole soul to the fictitious heaven, which the powers of evil have clothed in colours stolen from the skies. The soul made for heaven is lost among heaven's shadows upon earth; it feigns the heaven it cannot find, and casts around the miserable companions of its exile, the attributes that belong to the God it was born to adore. Lay not out your rich capital of faith and hope and love and admiration, upon the poor precarious investments the world at best can offer you; impress upon your heart the conviction that not one of all this host of energies but was primarily designed for heaven to open the full tide of your affections to that world where alone they can find repose.

W. Archer Butler, Sermons, p. 270.
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